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HIWI AL-BALKHI
A Comparative Study

By JupaH ROSENTHAL

College of Jewish Studies, Chicago

OF THE many Jewish rationalists and heretics of the
ninth century only one is known to us by name, Hiwi al-
Balkhi.* Both the derivation and the spelling of this name
are uncertain. The name Hiwi is transmitted by old
sources in the following ways: mvn,? R'vm,3 MR, ™Rt and
1.5 These names are not Hebrew.

It is possible to explain 1’1 as a nickname for ‘heretic,”
because 1, 81 or NN in Aramaic, 20~ in Syriac and
4> in Arabic means a viper, serpent, and a mischievous

* See 1. Davidson, Saadia’s Polemic against Hiwi al-Balkhi New York,
1915 29 ff.; L. Ginzberg, Genizah Studies 1 (New York, 1928), 230;
A. Marmorstein, ‘““The Background of the Haggadah, HUCA (VI 1929),
157 ff.; Edmund Stein, *1mn pav 25530 0 in unbp oo (Tel-Aviv,
1937), 210 ff.; Judah Rosenthal, N5 aypwp=an ayw» & ,o5an wn
LY IR oy Yivo-Bleter, XXVI, 2 (New York, 1945), 240 ff.; idem.
Yo nowpna non mavinb Horeb, IX (New York, 1946), 21 ff.

? Kitab al-anwar wal-maragib by Ya'kub al-Qirgisani, ed. by Leon
Nemoy I (New York, 1939), p. 57 1.9.

3 Saadia, Amanat, ed. Landauer (Leyden, 1880), p. 37.

4 Kitab ma’ani al-nafs, ed. Goldziher (Berlin, 1907), p. 16: 77 I
35358 mwn 25y 5t pxa wo 1. An Arabic commentary on I Kings.
‘(Quoted by Davidson, op. cif. 98): *a%abx ™&n Swon *» 1.

5 Salman ben Yeruham in his commentary on Ecclesiastes. Quoted
by Davidson, op. c¢it. 95.; an Arabic commentary on Numbers, ibid.
Saadia in his Sefer Hagaluy (Harkavy, A., Studien und Mittheilungen,
v, 177).

¢ Hevia 20 as the name of the father of the king Orhoe of Edessa
occurs in the Chronicon Edessenum of the 6th century. See Assemani,
Bibliotheca Orientalis, 1, 388.
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318 THE JEWISH QUARTERLY REVIEW

man. Heretics were called in Syriac Z.0m ~33.7 We have also
to take into consideration the derivation from the Arabic
&> meaning “‘to gather something,” corresponding to the
Hebrew Apx.? We find Jewish scholars named fpox in the
late Gaonic period® and Arabic books under the title o\’
WLy meaning compendium.’ The name Asaph is also
found among the Syrians during the period under consider-
ation. There is hence sufficient reason to assume that the
Hebrew name of Hiwi was #pr.™

The opponents of Hiwi in their polemics against him,
even in books written in Hebrew, preferred the Arabic
name because it sounded similar to 81 snake, heretic.®

The accepted spelling of Hiwi's name is Hayawaihi or
Hayawayh. The usual pronunciation ‘“‘Hiwi"’ or “Hiwwi"’

7 See Jacob Levy, Worterbuch diber die Talmudim und Midrashim,
11, 19 s. v. 1, "n, mrn; R. Payne Smith, Thesaurus syriacus, p. 1210 s. v.
2.0 and Lane’s Arabic-English Lexicon, p. 681 s. v. d.>.

* See Lane’s Arabic-English Lexicon, p. 678 s. v. ¢ g

9 See Jacob Mann, The Jews in Egypt 1 (Oxford, 1920), 40 n. 1;
idem. Texts and Studies, 1 (Cincinnati, 1931), 133. Steinschneider
(JQR O. S. XIII, 131) and Poznanski (l. ¢.) are mistaken when they
assert that we do not find the name fox among Jews in postbiblical
times.

1o The Arabic physician Abu Bakr al-Razi (Razes) called his medical

encyclopedia d.}u-‘ glf{ . See P. Kraus and S. Pintes, ‘‘Al-Razi” in
The Encyclopedia of Islam., 111, 1134. Cf. M. Steinschneider, Hebrdische
Uebersetzungen, p. 723. Hai Gaon published a book under the title ann>
&8, See Harkavy, in 2ayno namp (1896) 111, 94-96; idem, o'wn
ower o3 VII, 1 in Gratz-Rabinowits, Sxw» "o »1371 IV. B. Lewin, Ginze
Kedem, 111, 69 ff.

1 A scholar named non is mentioned by Bar Hebraeus in his
Chronicon Syriacum. See Monatsschrift VI, (1857), 277; Assemani,
Bibliotheca orientalis, 11, 313. On the legendary Jewish physician
Asaf Judaeus, see L. Venetianer, Asaf Judaeus, Budapest, 1915. Cf.
J. Derenbourg, REJ, XXV, 249; S. A. Poznanski, Hagoren, VII,
p. 113,

= Cf. Derenbourg, I. c.

13 Poznanski in Hagoren, VII, 113 n. 3. He vocalizes 10, This
vocalization is accepted by Malter. See idem, Saadia Gaon. His Life
and works, 384. Nemoy vocalizes i1"'0. See idem, HUCA, Cincinnati,
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is based on an incorrect analogy to the biblical name of a
Canaanite tribe.™

Hiwi al-Balkhi flourished in the second half of the ninth
century in Balkh, Persia.’s Few details of his life are known
to us. We know that he was of Jewish origin,* but he be-
longed neither to the Rabbanites nor to the Karaites.’” Both
factions of that period condemned him. Our information
about him is based on the writings of his opponents. We
learn that he wrote a polemical work in rhyme against the
Bible, containing two hundred questions and difficulties.™®

1930, VII, 389 n. 322. Goldhizer vocalizes m¥0. See idem, Theologische
Literaturzeitung 1916, 125-126.

4 Gen. 10.17; See Malter, loc. cit.; Davidson prefers the usual pro-
nunciation Hiwi, which is accepted by the encyclopedias and there-
fore followed by the present writer.

s The period of Hiwi's life is derived from a passage in Saadia’s
Sefer Hagaluy. This work was written by Saadia in the years of his
expulsion after having been removed from the Gaonate by the Exilarch
David ben Zakkai (931-934). Saadia states that by that time Hiwi's
book had already enjoyed popularity for more than sixty years, which
would put the date of its compilation about 870. See Harkavy, Studien
und Mittheilungen, V, 177. nasn3 oxp »15x 13535 w0 'Sy q1bx 590
Mo 1'no mnxoR 8o 0. Cf. J. Mann, HUCA, XII-XIII, p. 412, note 3.
Balkh is a city in Afghanistan not far from Buchara. It was a center of
radical Manichaean sects. Manichaeism, Nestorian Christianity, Bud-
dhism and Islam exerted an influence on the city. See El-Mas'udi’s
Historical Encyclopedia entitled Meadows of Gold and Mines of Gems
translated from the Arabic by A. Sprenger, I (1841), 241 ff. Cf. Flugel,
Gustav L:, Mani und seine Lehre, 98; Enzyklopadie des Islam s.v. Balkh;
Walter J. Fischel, “The Jews of Central Asia,” Historia Judaica, VII
(1945) pp. 46-47.

16 See Saadia Sefer Hagaluy (Harkavy, loc. cit.): RinNpR 89 '5.

7 Rapaport noticed that Hiwi could not have been a follower of the
Karaites. See, idem, 107 m%1n note 31 (p. 146); The heretical rational-
ism of Hiwi in his explanations of miracles, as quoted by Ibn Ezra,
could not have originated among the Karaites.

® Saadia in his commentary on a7v¥* 190 quoted by Judah ben
Barzilai (11the century): 'nsn 13 anow 11903 *abobx "'n apx nxm
...myw. Seeidem, 7'¥* 0 Yy w115, ed. Halberstamm, 21. Cf. further
E. N. Adler and I. Broyde, “An Ancient Bookseller’s Catalogue,” JQR
X111, 54 (No. 71) where a *5%3 " axn> is mentioned. Poznanski, ibid.,
329 (71) believes that it refers to Saadia’s answer. Malter, o0p. cit. 387
argues against Poznanski, and holds that *>%3 "*n 3x8n> can refer only
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We do not know in what language the book of Hiwi was
written; probably it was in Arabic, but the possibility
should not be excluded that he wrote in an Aramaic dialect,
since Aramaic was still used by Gentiles and Jews in Baby-
lonia as late as the 11th century.?

Both, Karaites and Rabbanites wrote polemics against
him. They saw in his work a menace to Judaism. Qirqisani
relates that the Sectarian Musa al-Zafrani (ninth century)
wrote a book of replies to questions submitted to him by
Hiwi.>> The Karaite exegete and polemist, Salman ben
Yeruham, in his commentary on Ecclesiastes 7.16, rejects
heretic charges made by Hiwi.* He does not fail to curse
Hiwi on this occasion.?? Old anonymous Arabic commen-
taries on the Bible, which cannot be dated, mention ques-
tions and charges raised by Hiwi against the Bible. They
likewise do not fail to curse him.

Of the Rabbanites, Saadia, more than sixty years after
Hiwi wrote his book, resumed the fight against him.*# The
literary activity of Saadia was to a great extent dedicated

to Hiwi's book because of the missing of the word 11 (Refutation) in
the title of the book. From Saadia’s answer we learn that Hiwi’s book
was written in rhymes. See idem, stanza 61: o'nan Jwwn o, -

v Saadia’s Polemic, stanza 37: 191 1105 3 nnaxy nkn ma. Cf. Pseudo-
Bachya: op. cit., 16 (Davidson, op. cit., 99). Pseudo-Bachya gives a
reason why Saadia did not answer Hiwi in Arabic. But if Hiwi became
a Christian Gnostic, as proven, he would have written his book in the
ninth century in Syriac. On Aramaic among Jews in Babylonia at
the geonic period, see I. N. Epstein, Der Gaonische Kommentar zur
Ordnung Tohorot, Berlin, 1915, 53 ff. mp baav P> am> w1 '8 29
12 Y30 pmon Mwo s prba manya Saz s by e b opn
R 13D BN Men 2 DbRYDY' Dwane MR A8 ovuT A Seewee.
Epstein writes: Aramdische Dialekte waren tiber ganz Babylonien bis tief
herab in die erste Hilfte des elften Jahrhunderts ziemlich verbreitet und
gesprochen sowohl von Nichijuden . . .als auch von Juden.

2 (Jirqisani, loc. cit.: 4 9> ‘;” Loty M b ol g <,

Cf. HUCA VII, 389.
a Davidson, op. cit., 94 f.
2 Jhid. 3 Thid. 95 ff.

2 See note 15.
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to combating the religious schism which menaced Judaism.
He wrote polemical works not only against Karaites but
also against other adversaries of Rabbinical Judaism. One
of his polemical works was directed solely against Hiwi,
while he devoted much space to him also in other works.?
A fragment of his polemical work against Hiwi was dis-
covered in the Genizah of Cairo. It has been edited three
times, by I. Davidson, S. Poznanski and S. A. Wertheimer.??
It is impossible to determine the length of Saadia’s work
and we do not know if he replied to all of the two hundred
questions which Hiwi propounded.?® The Genizah fragment
is written in rhymed prose, and it contains about seventy-
three stanzas of four rhymes each. Saadia’s authorship of
the Genizah fragment is well established by a threefold
acrostic, which reads: (71)52 wn7y0 958 Tyw ROV 12 Tyw.?9
It has been established that the Genizah fragment is a part
of the polemical work which Saadia wrote against Hiwi,
since many of the questions set forth in the Genizah frag-
ment are ascribed to Hiwi by other sources as well as by
Saadia himself in his other works.3°

25 Malter, op. cit. 260-271.

36 For references to Hiwi in the work of Saadia, see Davidson, op.
cit.; 82. On p. 82 n. 4 munbx arns has to be corrected into 7Y% axna
MMpRD 1 Yy, see Malter, op. cit. (385 1.5). Already Gratz noticed
that a part of Saadia’s polemic in his philosophical work Emunot 111
(ed. Slutski, 72-74) was directed against Hiwi. See Gratz-Rabinowitz,
I11, 473-4.

21 Israel Davidson, Saadia’s Polemic against Hiwi al-Balkhi. A frag-
ment edited from a Genizah Mss. New York, 1915; S. Poznanski
*353m wn mbse by s nmyo 37 mawn, Warsaw, 1916; S. A. Wertheimer,
o' R N Jerusalem, 1925, 17-68.

28 Davidson assumes that Saadia’s work contained about 460 stanzas
(idem, 34). It means that the published Genizah-fragment is only
about one-sixth or one-seventh of the work. But Davidson’s assump-
tion is very vague. Saadia sometimes devotes five stanzas to one
question and sometimes he deals with several questions in one stanza.
Cf. stanza 21 and stanzas 36—40.

29 Davidson, op. cit. 34. Cf. J. Mann, Texts and Studies, 11, 117-118.

30 See notes 44, 68, 71, 76.
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Some Hebrew chronicles and philosophical works of the
Middle Ages and Abraham ibn Ezra in his commentary on
the Pentateuch have rescued the name of Hiwi from
oblivion.3*

According to Abraham ibn Daud, who wrote his chron-
icle about three hundred years after Hiwi, the influence
of the latter on Eastern Jewry was very great, and a
Bible expurgated by him was used as a textbook in
schools.? [mna opda Sy oron Sy mawn mayo 2wm
MY YD 27 TYM A0 125n 13wk *ababs vn o
MMYD 37 K3 Ty MMYM D703 MK DO MPN Tdn MY
on¥n.

It is incredible that Hiwi's compilation of the two
hundred biblical questions could have been used as a text-
book in schools. We must take the words of ibn Daud cum
-grano salis.® We do not find in Saadia’s writings the testi-
mony to which ibn Daud refers. Besides, as will appear
later, it is probable that Hiwi became a Gnostic Christian.3
Therefore, the statement of ibn Daud lacks plausibility. .

From the polemical material against Hiwi al-Balkhi
available to us today, we see that his main concern was to
question the authority of the Bible. Hiwi criticized the
biblical conception of God, and the biblical command-

31 Pseudo-Bachya (11th century), op. cit. The Hiwi passage is quoted
by Davidson, o0p. cit. 99; Moses ibn Ezra (1070-1139) in his Arabic
work np'prvR1 1RasbR *p nprNYN axND or owan nnny (Davidson, 99-100);
Abraham ibn Ezra (1092-1167) in his commentary on Gen. 1.1; 3.9;
Ex. 14.27; 16.13; 34.29. Abraham ibn Daud (1110-1180) in his 950
nbapn, Medieval Jewish Chromicles, ed. A. Neubauer, I, 66. For later
sources see Davidson, op. cit. 102 ff.

12 See, A. Neubauer, op. cit. Cf. Saul Lieberman jo'n *w97» 28; B. M.
Lewin, Ginze Kedem VI, 14.

% On the reliability of Ibn Daud as an historian see "%p '3
DE7 727 PN M3 TARA Bp xw, Yxwr noonb amsn, V, 96-97;
I. Elbogen, “‘Abraham ibn Daud als Geschichtsschreiber.” Festschrift.
zu J. Guttmanns }0. Geburtstag, 1915, p. 199 sq.

34 See below.
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ments and stories. The charges and questions of Hiwi
may be summarized and subdivided into the following
groups:

A. God is unjust, without affection and favors evil.

1. He accepted the gift of Abel, but rejected without
reason that of Cain.3

2. The people of the earth and all the animals were
destroyed in the flood, although they were guiltless.3¢

3. Why does God never refrain from inflicting punishment
on the world 37

3 Stanza 5. The question why God did not accept the offerings of
Cain was disputed in ancient times. The reason given in Gen. 4.7 is
difficult to understand. The Septuagint offers here another text. Philo
deals with this question, and his answer corresponds to that of the
rabbis, namely that Abel brought his offerings from the best of his
sheep while Cain brought his from the worst fruits of earth. See Philo,
“De sacrificiis Abelis et Caini,” 88 (Loeb Classical Library, 11, 160)
"ABe\ 8¢ fiveykev ob Ta alTa o0dé TOV alTdv Tpémov, GAN’ AvTi uév
apixov éupuxa, avri 8¢ vewtépwy kal devtepelwy wpesBiTepa kal
wpdTa, Gvri 0¢ nNolevmroéTwy éppwuéva kal miuwdTepa’ Julian the
Apostate discusses the same question in his book against the Christians.
See Kara I'althaiwy (Loeb Classical Library, 111, 418) Saadia’s answer:
18p% 397 wan oon aram pubwn 15pb Y3 vrop 2pp ' corresponds to
that of the Midrash. See Gen. r.22.5 (ed. Theodor-Albeck, 207-8):
..+ jnabmo uxx MMoap w01 3 Yam ... nopR v I AnRA D 1P
Prow o,

3 Stanza 25. Cf. Pseudo Philo (Fragments, Philo, ed. Yonge, IV,
277): “Why is it that God when He threatens to extirpate mankind
does also destroy the irrational animals?”’ The rabbis tried to justify
the destruction of animals in the flood. See Sanhedrin 108a: n°rwn *>
Sy mm n Sy mona peaane b pre R LpRa Yy o7 nx wa Yo
A% ... Sop ANap 12 yowT *37 0wp RN ANDN AD BA3 RBA O OX .. . BN
'b Anb npna NoR 0T VoY 0T Yrava wbs M aona neta oiba Aox 1ap.
Cf. Gen. r. 28.6: wWx3m m15% N3 oow 7905 WK M ‘7 ABAS Y 0D
abi 1y maanb a3 wxn o5 35ea ok M na by 15sa oys Ayn maanb
15pbp Son A 231 owa Aty *37 ... B2 Y oMe 72°0% onp A Tax A

. onen oy buan asm oy 3%on Suapn a3 omwys. Cf. L. Ginzberg,
Legends of the Jews, V, 180, n. 32.

37 Stanza 24. The question is based on rabbinic conceptions and
interpretations. See Mekiita, 8n3v 8noon (ed. Lauterbach, I11, 205):
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4. Why did God save Noah, who was no better than his
contemporaries?3®

5. Wherein was Sodom more iniquitous than other
cities that it should have met with such severe punish-
ment 239

6. Why did Jacob suffer so much°

obyY 1mebs Sua pan paw 1o wem S'n a1 AR W AMAY nawnop naw.
See also Gen. r. 11.10. .. yv1 norbon 85 naw &% nav 1why noxbon
‘N naxbp Map oyen Ye jmynew paoy; Pes. 7. ch. 23, 41 (ed. Friedman,
pp. 120b, 174a). Cf. Monatsschrift 44, 564.

# Stanzas 26-27: m T &Y oY awbs oy yan vren YD N
son 8% mm. According to Marcion Noah will not be redeemed at the
Last Judgment. See Irenaeus, Contra Haereses, 1, 27.3: Marcion dicit,
Cain et eos qui similes sunt et . . . salvatos esse a domino . .. Abel autem
et Enoch et Noe . .. non participasse salutem . .. Cf. Adolf von Harnack,
Marcion; das Evangelium vom Fremden Gott. Eine Monograaphie zur
Geschichte der Grundlegung der katholischen Kirche, 1921, p. 117. The
conduct of Noah was criticized in ancient times. The Church-fathers
tried to prove that Noah was not drunk. They allegorized the verses

"Gen. 9.21ff. Cf. L. Diestel, Geschichte des Alten Testaments in der
christlichen Kirche, 165. In the rabbinic literature there were different
views about the piety of Noah. See Sanh. 108a: v'8 m m mabin abx
AR PP BN oMk MMI3 89 MM paY TR YMMI3 R DN prix
... ok M3 v vm3. Cf. Tankuma B. 1, 32. The conception that
Noah was a just man is to be found in the apocryphic literature. See
the Book of Jubilees, 5.19. Cf. Ginzberg, op. cit. V, 178, n. 28.

39 Stanzas 57-58: mmwn Y5 nxvnn onowx 5T An AnBR AMEY 010
onnwb% onnowm. Marcion also criticized the destruction of Sodom
by God. According to Marcion the Sodomites will be redeemed at the
Last Judgment. See Irenaeus, loc. cit.: Marcion dicit: ... Sodomitas
salvatas esse a domino. Cf. Irenaeus, op. cit. IV, 28.1. Tertullian, op. cit.
1V, 59 f. Cf. further Harnack, op. cit. 95, 117, 141. The Rabbis em-
phasized the sins of the Sodomites. See Sanh. 10.3: %85 by oy
D07 M'Hw3a WD r'ya 15 nray "3 owom. Cf. Gen. r. 40.7; Tanhuma
8. See however, Tosefta Sabbat 8 (end): Y53 o 7% Pr MW W
mmnn xep 89 mopon 5o Sy ob e wxp 1: ormop e pnp 0'o70n
... IYID PINI 2v° 073K DR D1TDD.

4 Stanzas 70-73. The rabbis tried to give an answer to the question
of the sufferings of Jacob. See Gen. r. 84.3: o'p*Ixnw nywa NRAX 7 BN
onb 1pinn M 1T 8Y 0w epm K3 jwon A oya mbea b owpan
by apy war 1ov 75 yn am ohwa mbwa awb pepany xdx mab enyb
nov Sv uoo 15 man A ohwa mbwa av'b vpraw. Cf. n'wsna n ed: Buber,
121: opraxa Y5 8xw PR 191. .. M wwow ank vy o bapow » o
13191031 « . . APBXI DI IPY* 191 . . . I ]DIDI) DMAYIA 1IYBE.
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7. Why did God subject the innocent offspring of Abraham
to bondage in Egypt?+

8. Why did God prohibit the descendants of Lot and his
daughters, the Moabites and Ammonites, from being ad-
mitted into the assembly of the Lord? God caused Lot
and his daughters to commit incest.#

9. Why is the life of man full of suffering?4
10. Why did not God make man live forever?#

4 Stanzas 47-49. The question why God punishes the children for
the sins of the parents is an old heretic charge. See Origen, contra
Celsum, VII1I, 40: Julian the Apostate, op. cit. 106 E (Loeb Classical Li-
brary, 111, 345). The rabbis emphasized that God punishes the children
only when they follow the course of their parents. See the addition of
Onkelos to Ex. 20.5: panax ana *wrnb xna pobop 13, See also Sanh.
27b: Prmxws on ona Yy mar T 23°nom . . . ona by marnoe 85 paa un
omra orman wyn. Cf. L. Ginzberg, die Haggada bei den Kirchen-
vatern. Exodus. Poznanski Jubilee Volume 208-209; Idem, Legends
of the Jews, VI, 40 n. 217. The answer of Saadia that God repaid the
children of Abraham for their sufferings corresponds to the opinion of
the rabbis. See Seder Eliyahu Zuta, X1 Y8 > bw 1n2wb 8bx pra pmoe pa.
Cf. Saadia, Emunot, VI (Ed. Slutski, p. 100): ox'an 8% . . . omon omy
TnranNa JpRb Mo (YY) or wRD 2w onmwsn 1omY Rk by,

4 Stanzas 59-60. Lot and his daughters found defenders among the
rabbis and also in the church. See Gen. r. 51.8 and 10. 855 j3 mn 'y
o owb kY& it ovb mra &S amo Swymay nbnno . Cf. Yalkut Shimeoni 1,
808. Clemens of Alexandria blames the daughters of Lot for the sin
of incest. See, idem, Pedagogus, 11, 9 (Ante Nicene Christian Library,
N. Y. 1890, II, 258). Lot is considered one of the just men in the
apocryphic literature. See Wisdom of Solomon, 10.6. See also Pseudo-
Philo in the edition of the works of Philo by C. C. Yonge, vol. IV, 278.
Cf. Ginzberg, op. cit. V, 243 n. 288.

4 Stanzas 10-11. One of the charges of Marcion was that God of
the O. T. is the ‘“‘conditor malorum” and enjoys the sufferings of men.
See Harnack, op. cit. 85 ff. 95, 141. The rabbis justified the creation
of sufferings as a medium of chastisement from sins. See Sifre Deut. 32:
Py 1% Smoy pr vpr Y5 nawa ok bse Aden N omoTa now oIR8 N
0'ND* 0°3°aN BN AN 93 °0v '3 . . .15 Snoy omora 15 Snos ey vrav
1Yy PR3 oow o by Sn opp by ymaow opon ueY. The answer given by
Saadia: 01p0* o*nx* n2wb mbs '3 a8 y1 is based on the Sifre. Cf. how-
ever Gen. r. 9.10 where we find another reason for the creation of suf-
ferings, namely: ROpNR TRD 7210 PO NTH 3N PNOM NI A IRD B MM
xan ooy b PR3 neaan e Sye ’bx.

# Stanzas 12-15: e 19 8% pb owa e 8b oY, Cf. Emunot, 1V
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11. Why did not God make man holy and pure?s
12. Why did He implant evil in man ¢
13. Why did not God destroy the evil spirit in man?47

B. God is not omniscient.

14. He did not know where Adam was when he was hiding
in the garden of Eden. (Gen. 3.9.)4

(ed. Slutski, 76~77) won om 85 av% snaomy wn '» papa cnaem. Cf.
note 43.

45 Stanzas 16-18: pinmy n*ap. .. 1% 8% 8 11p.  Marcion also called
the human body “stercoribus infersa.”” See Tertullian, Adversus Mar-
cionem 1, 29, 111, 11, IV, 21. Cf. Harnack, op. cit. 97. The Manichaeans
also held that the human body was not the creation of God but of Satan.
Saadia, Emunot IV (76), VI (100). Cf. also notes 43—-44.

4 Stanza 19: 70" 13 P& Mavnp AR Y. Here the problem of free
will and justice is touched. Evidently Hiwi did not believe in free will.
He deals with the same problem from the angle of foreknowledge of
God. See below note 101. Philo wrote a special treatise on this subject
“Quod omnis probus liber sit” (Loeb Classical Library, 1X, 10 ff.). The
question was dealt with by the Rabbis. See Seder Elijahu Zuta, 12
(ed. Friedman, 193): yan 2%° n"apn 893 7o "o oxn ok. The Midrash
permits Cain to defend his crime with the excuse that the evil spirit
who was created by God prompted his deed. See Tanhuma nwx13 9:
<. AXY '3 NNRT3 MR NI MR DR 70 1P AR. But the rabbis empha-
sized at the same time the free will of men. See Aboth 3.15: nox Y31
mn Mg

47 Stanza 30: yrayn 8% npb nwaa yan % Sy, Marcion called the
Satan angelus creatoris and God actor diabolis. See Tertullian, op. cit.
V, 16; II 10, cf. Davidson considers stanzas 19 and 30 one question.
See Davidson, Saadia’s Polemic against Hiwi Al-Balkhi, p. 24.8 where 20
in parenthesis is apparently a misprint for 30. In reality stanzas 19
and 30 contain two different questions. Stanza 19: px mawny nadR MM
T0* 13 refers to Gen. 6.5 and stanza 30 refers to Gen. 8.21. The ques-
tion: 1"ayn 8% v w17 yan 8 by which is based on Gen. 8.21 refers
to the time after the deluge. Hiwi asked why God did not destroy
Satan (evil spirit) in the deluge when He destroyed all who sinned.
Cf. Poznanski, ZHB XIX (1916), 4.

4 See Ibn Ezras commentary on Gen. 3.9. (In his longer commentary
on Gen. ed. Friedlander, p. 39): myv *»% “pre *absn nn mpxy wpnne
«.. 137 PNy 0k 13 b3 AN 7737 pa ... k¥ A kY 078, The same
charge was made by Marcion. See Tertullian, Adversus Marcionem,
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15. He did not know where Abel was. (Gen. 4.9.)4

16. He did not foresee that mankind would commit evil
and be disobedient to His commands, because He later
regretted that He had created man. (Gen. 6.6.)5°

17. He put Abraham to the test, thereby showing clearly
He did not know whether Abraham would fulfill His.
command.(Gen. 22.1.)5

1V, 20. Cf. Harnack, op. cit. 39 ff. The Manichaeans also charged the
biblical God. with ignorance. See Alfaric, op. cit. 1I, 142. Cf. also
the note 49 below. The rabbis explained no® of Gen. 3.9: What hap-
pened to you? Gen. r. 19.9: 75 mn 9x. Cf. also nxon “oop Dmpb
nona in oobeyy sm 111, 14 A'8—nya ane (8. Cf. yax 977 noop 4. Philo
tried to explain this difficulty. See Quaestiones in Genesin. (The Works
of Philo, ed. C. D. Yonge, 1V, 319).

# Stanza 6. The same charge was made by Marcion. See Harnack,
op. cit., 93: De Cain scisitatur ubinam frater eius. The rabbinic point
of view is known. See Rashi s. I. 2w *>w nm *7373 10y 012°5 nr ban ox.

5o Stanza 20: ... 0% oMb onM PANs Mwy 2w &Y AN *D NN PR
oa'xyn axynn. This charge is connected with the one that God changes
his mind, a charge which Philo tried to repudiate in a special treatise,
Quod deus sit immutabilis, 21. Celsus and Marcion based on Gen. 6.6
their charge that God is not omniscient, since He repents. See Origen,
Contra Celsum, VI, 58; Tertulh"an, op. cit. 11, 28: Mutavit sententiam
creator . . . paenituit in aliquo creatorem . .. mesciit qualis adlegeret. Cf.
Harnack, op. cit., 93. The rabbis felt the difficulty of this passage. See
Tanhuma B. 1. 30: '1 .ppbm DM N AN 7 0N DR vy 0D ' oM
DM 7D DR DM ‘M .. . 0IRT AR AYYY Sy A'3apn ann 913030 o A
oo b, Cf. Gen. r. 27.4: onR R 1% B8R ANP 13 YouT ‘1 DR SR R M
1Y 58 2xynn 2'nom pab 9o abun oy ann atapaw oo,

st Stanzas 63-64. Hiwi derives from oi7ar n& o1 o'nbsm Gen. 22.12
that God is not omniscient. The charge that God is not omniscient
because of his testing Abraham was made also by Marcion and Simon
Magus of the Clementine Homilies. See Harnack, op. cit. 94: Marcion:
Deus nunc se cognovisse dicit quia Abraham timeat deum qui antea
ignoraverit. Clementine Homilies, 111, 39. Saadia’s answer *ny= nny
v5np "Ny corresponds to the version in the Book of Jubilees, XVIII.
11. The Vulgate and the Peshitto too translate *ny= nny as a causative,
as if it were written 'nymn. The rabbis already felt the difficulty in
ascribing testing to God and therefore explained 1101 in the meaning of
822 to elevate. See Gen. r. 55.6 9o * by 0y ' DmaR DR DY DTDRM
arop Sv 015 191, In the same manner they explained mpy Mayab of
Ex. 15.25 and 20.20. See Mekilta, Bakodesh, 9 (ed. Lauterbach, 11, 272):
conk 15 Y2awa oonsn o3 Mayab o,
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C. God is not omnipotent

18. He was afraid of Adam. He did not permit Adam to
eat of the tree of life. (Gen. 3.22.)5

19. After Adam and Eve were driven out of Paradise, God
placed at the east of it the Cherubim and the flaming
sword. Why did He not use other means or why did He
not make Adam forget the way to Paradise (Gen. 3.24.)7?s3
20. Why was He afraid of the builders of the Tower of
Babel (Gen. 11.6.)7s4

21. Why did He change the name of Abram to Abraham
(Gen. 17.5.)? It indicates that He had to resort to magic
since He Himself could not alter fate.ss

52 Stanzas 1-4. In these stanzas Hiwi points out two arguments to
prove the fear of God. The first are the verses Gen. 2.17 and 3.22. The
Gnostics proved from the prohibition of eating from the tree of knowl-
edge and from the tree of life, the fear of God. See Origen, Contra
Celsum 1V, 40; Irenaeus, Contra Haereses, 111, 23.6. Porphyry, related
by Severianus, de mundi creatione, ed. Migne, Patrologia Graeca, 56,
p. 494. For the second argument see the following note.

s3 Stanzas 2-4. Cf. Benjamin Lewin, *2%an1 *vn by 101 mawnb mayn,
Sxmwr nponb Avxn VI, 159; nonn nxon aoop ooopb in obevy 1 111, 14,

s¢ Stanzas 31-34. Hiwi identified the builders of the Tower of Babel
(Gen. XI) with the o'nbx 213 and o591 of Gen. 6.2.4. This conception
corresponds to that of Pseudo-Eupolemus (See Freudenthal, Jacob,
Alexander Polyhistor, 92-93). The conception that the builders of the
Tower wanted to fight against God is found in the Talmud. See
Sanhedrin 109a: 85w '3 *37 b8 T3y Av... 275 pbn oAb P mbon M
MmTIp3 R 10 Prpb oy Ymp ma. Cf. vwrn 990 ed. Goldschmidt,
28 f. The story of the Tower was criticised by contemporaries of Philo.
See, Philo, de confusione linguarum, ch. 2. Cf. Origen, Contra Celsum
IV, 21; Julian Apostate, op. cit. 135B. (Loeb Classical Library, 111, 350)
Pnul wév yap &6 kal TotTo wapawhnoinws ékelvw pudddes elvar.

ss Stanza 42. Hiwi proves the weakness of the biblical God from His ina-
bility to change the destiny of Abraham without changing his name. Philo
wrote a special treatise on this subject. He mentions men who ridiculed
the changing of the name of Abram to Abraham. See, idem, de. mutatione
nominum, 61 (Loeb Classical Library, V, 173): kal mwpomyv fkovoa
x\evafovtos kal kaTakepTopouvTos Grdpos dfeov kal doeBous Os
&rOMpa Néyew - Cf. Justin Martyr, Dialogus cum Trypho, chp. 113.
Ante Nicene Christian Library, (New York, 1890) I, 255. The rabbis
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D. God changes His mind, which is a sign that He is
neither omniscient nor consistent.

22. Originally it was permissible to marry a sister, but later
God forbade it.5¢

23. God did not punish Cain with death for the murder of
his brother Abel. Nevertheless, He later commanded:
“Who sheddeth man’s blood, by man shall his blood be
shed.” (Gen. 4.12.)57

24. Originally everyone was permitted to offer sacrifices.
Later, however, these were restricted to the priests.s®

25. God forbade work on the Sabbath. Nevertheless, He
permitted the offering of sacrifices on the Sabbath in the
Temple.5?

explained the change of the name of Abraham by other reasons. See
b. Ber. 13a: %35 ax nwys mo0a% owb ax nwys abnna omak mn onas
195 ohwn. Cf. Tosefta Berakot 1.13. The Tosefta stresses that there
was no difference between the names. 07ar and pmmar: InMw o Sy A
M7 wY 73 8OY TP 0TaR M ... Marh RYR KNS R DI3R DAIAR KM
Wy 927wn o7ar . Cf. Ginzberg, Legends of the Jews V, 232-3.

. 6 Emunot 111 (ed. Slutski, p. 69) a1 oo omrnrng nx os 23 nnpb

wa.

51 Emunot 111 (ed. Slutski, p. 70) T 3 a7 w1 Maya pp by 17 nawm
nx1n 55 mrana 33 mk g Taba. Cf. Stanza 7: &Y wn vwow w5 b
’nnwy. The meaning of this question is rather obscure. The subject in
stanza 6 is Cain, but the question why God did not preserve Cain does
not make sense. Davidson therefore refers the question to Abel. But
his translation is forced and does not fit into the text. It would afford
" better sense, if we should eliminate the first 8% so that it should read
?2nnw3 85 wn 1w Y. The Mss. shows many deleted passages and cor-
rections. Benjamin Lewin saw the difficulty of this passage and he
read: nnw: 85 W 1w 85 M5 why did God not destroy Cain? See
Ssw» nponb nxn VI, 160. Cf. the Geonic responsa in mabw nbmp by
A. S. Wertheimer, p. 69: ?ppb a: jn1 . Cf. Philo, Quaestiones in
Genesin, 76 (Yonge, IV, 322). According to Marcion Cain will be
redeemed at the Last Judgment, but not Abel. See Harnack, op. cit. 117.
8 Ibid.: 19mn v ob> oy 13 ank o Yo j3p3 mxw ap nwbom
. :

s9 Ibid.: 12 Awypn Mox Ik nawa 139pa navpa n*yaam. The conception
of the rabbis was that sacrifices are among the laws which are stronger
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26. God first commanded Abraham to offer his son, but
when Abraham was about to fulfill the command God
prevented him from so doing.°

27. God first said to Balaam: ‘“Don’t go with them,” but
later the angel said to him: “Go with them.” (Num.
22.12.20.)%

28. God first said to Hezekiah: “You will die and not
live.” Later, however, he said to him: “I will give you
fifteen years more to live.” (Isaiah 38.1.5.)6

29. God first chose the first-born as His servants, but later
He changed His mind and chose the Levites in their
stead. (Num. 8.18.)%

30. God forbade work on the sabbath, nevertheless, He

than the law which probhibits work on sabbath. naw am=T amay.
See Shab. 132b, Yeb. 7a. Cf. Matthew 12.5. See Das Evangelium
nach Matthaus erlautert nach Talmud und Midrask, von H. L. Strack
und P. Billerbeck, 620 f. Cf. L. Ginzberg, Legends of the Jews, VI,
41.

6 Ibid.: ... 55 ow wbym pnxr by omax® xman qose mw pverorm
2y 5% 77 nbon 5% Aok 13 1w, The Midrash puts the same charge in
the mouth of Abraham. See Gen. r. 56.7: 87p* pnxa '3 *% nany ok
77 nbon b b Qo Nk eIyt TR AR A AR TP Y AR AN P 7Y
ay31 Y&. The answer of the Midrash to this charge is that Abraham
misunderstood the command of God: wbyn 85 wme 75 *naws 92
TNNR PNPUON.

6 Thid.: 19 ame omoy 79n 8RS pYa 'mbe by oybab xman aowe m nwwm
o'earn op 7% 1% 8. This question was already dealt with in the rab-
binic literature. See Makkot 10b: ... ym 1'2*%10 13 995 ax11 o 77173
onk 9% owp 2N oy 950 8% 2007 nmnn p. Cf. Tanhuma B. 1V, 139.
The answer of Saadia was: Ty D'wRA OrR ooy N355 W Twr DwINRA D
my.

¢ Ibid. The rabbinic point of view was that penitence can change
the verdict of God. See R. H. 17b: an nyapow mawn ahm pme 'R
o8 Sv w1, Hiskia repented his sins, he prayed to God and prac-
tised charity, thereupon God prolonged his life, see Y. Sanh X, 2; Lev. 7.
10.5. Cf. Tertullian op. cit. IT, 17.

6 Ibid. The opinion of the rabbis was that the firstborn forfeited
their rights because of their sins. They were the first to offer sacrifices
to the golden calf. See Y. Meg. 1.11. mm31 1ox oywn mon "1 "aw
b nn Swb apre.
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permitted Joshua to fight on the sabbath when he besieged
Jericho. (Joshua 6.)%

31. God first chose the Tabernacle as the place of His
glory, but later God chose the Temple as His seat.t

32. God first blessed men with power to subdue the earth,
but later destroyed them. (Gen. 1.28;7.23)%

33. God promised Palestine to Isaac. Nevertheless he
permitted Hagar to give birth to Ishmael who annulled the
promise to Isaac. (Gen. 16.15; 17.8.19; 26.3.)¢7

34. God blessed Jacob, but made the children of Esau
more prosperous than the children of Jacob. (Gen.
28.13 f.)68

64 The Church-Fathers derived from the violation of the Law of
Sabbat by Joshua during the siege of Jericho the proof that the laws of
the Torah were temporary and not eternal as held by the Jews. See
Tertullian, Adversus Judaeos, IV. (The Ante Nicene Christian Library
I11, 155). The same charge was made by Marcion. See Tertullian,
Adversus Marcionem, 11, 21. Cf. Harnack, op. cit. 93. The rabbis tried
to justify the action of Joshua. See Num. r. 14.5: *wox ny» o*bR N
nawa nnnbn MY MM 0MIOR BawD Y YerTa "aTD.

¢ Ibid. According to the rabbis the temple was one of the objects
the creation of which was planned even before the creation of the world.
See Pes. 54a; Gen. r. I, 4 (ed. Theodor-Albeck, 6): w12 027 nyaw
vIpOA M2 ... OPR RI2W DTP.

 Stanzas 22-23. 8% 0377 PR...2033% pwn APnmd J3 vmn
mbxn. Stanza 22 may be considered a continuation of stanza 20. Hiwi
proved that God is not omniscient, because He first blessed the first
generation and later destroyed it. This charge, like the following one,
may be considered as the continuation of the previous. They deal with
the problem, of God changing his mind.

6 Stanza 50: %001 bxw* Mayw Sxyow o,

6 Stanzas 66-68: %1 *> MUYw . . . *aw3 TPYYa Ora 0™3Y YR '3 nbN
... onY voxn o8 wadR. Cf. Emunot 111 (ed. Slutski, 74): s w0y nxm
... 79PN 759 nxt mmna npnpa nowa ann. Hiwi wanted to prove that
God annulled His first blessing of the patriarchs. He brings two proofs:
1. Jacob was a wanderer. The blessings of his father Isaac were not
fulfilled. 2. The Jews, the children of Jacob are slaves of the Romans,
the descendants of Esau. We find the same argument in the book of
Julian the Apostate, op. cit. 209D (Loeb Classical Library, 111, 378-9).
Cf. J. Guttmann, Monatsschrift, XXVIII, 298.
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35. God promised Palestine to the children of Israel, but
swore afterwards that He would not let them enter it.
(Num. 14.29 ff.)6

E. God likes blood and sacrifices.

36. Fat and blood are accepted by God as sweet savor.”°
37. God delights in candles, songs, shewbread, the smell of
incense, the offering of flowers and wine, oil and fruit. He
likes to dwell in a Temple.”

% From an Arabic commentary on Numbers 14.23. Davidson, 95-96.
Cf. Poznanski, Hagoren VII, 123. See above note 67.

™ Stanza 28: PnpIw2 1M & oM abn Yy nbwer. Cf. Emunot 111 (ed.
Slutski 72): W mnnan oimeb ox MIaapn MEp MNaya e A W paam
abnm oan nwpnb. See also Salman ben Yeruham's commentary on
Eccl. 7.16. (Davidson, 94). Marcion’s criticism of sacrifices is known.
See Tertullian, 0p. cit. 11, 22 cf. The rabbis tried to in various ways
to justify sacrifices. One point of view was that sacrifices purify
the man who offers them. See Lev. r. 30.12: nnb *19 13 v™ owa AN *a7
02'%x *npr Damaty Shava oonk My MMp 1397 IR ApY 13 Yow (7 *bwp)
... 237 0onR b Yrapa w88 bhava xow mewon Ak o Por mpn.
Another point of view was that sacrifices were a necessary concession
to the low standard of the people freed from Egyptian slavery. See
Lev. 7. 22.5: omiavp oRan »m omxoa 'y ank omnb Sswr e b
10Y 120D P AP WR . .. DI MDA DANATP DATPD M . .. Dyed
1"Yp Pwa9) P ... Map nY Y53, Clemens in his Recognitions held
the point of view of the Talmud. See idem, XXXVI. We find the
same point of view in More Nebukim of Maimonides. See, More, I11, 17.
For Saadia’s answer see Malter, op. cit. 210, n. 482.

7 Emunot, 111 end (ed. Slutski, 73): 1ownn nwynn npn *h wem.
Marcion and Mani made the same charges. See Harnack, op. cit.
93, 100. Alfaric, op. cit. 11, 142. O. G. von Wesendonk, die Lehre des
Mani, 43. For the rabbinic point of view see previous note. Cf.
Ex. r. 34.1: 1120 ) monn 0 1ovn 5 mwy awnh 17apn oKw ayea 8T
... 190 5 ey o M onnnm oby kb atapn Svs Num. . 15.4: 5%
0ob name 97179 % 1R KO8 035 X e &Y Atapn; dbid. 5y ’ow
Tmx mbyab 8O 75 ok 85 . aRb s i amb e . Tankuma
B. IV, 23b-24a: 0obw awb 9% i ns "10w n'apn. According to the
rabbis the purpose of revealing to Ezekiel the heavenly throne was to
demonstrate to him that God is not in need of the services performed
in the Temple, since innumerable hosts of angels minister to Him in
" heaven; hence it is for Israel’s sake that the Temple will be rebuilt.
See Seder Eliyahu Rabba, 6, ed. Friedman, 34. Cf. Ex. r. 34.1.
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F. The Bible is full of anthropomorphisms.”

38. God rested after His work.”

39. God walked up and down.?

40. God renders women barren and likewise makes them
give birth to children.”

7 The entire criticism of Marcion of the biblical God is based on the
anthropomorphisms ascribed to Him in the O.T. Marcion rejected
the allegorical interpretation of the O. T. by the Church. He claimed
M7 deiv dNNyyopew Tiv ‘ypagdny. See Harnack, op. cit. 62, 84.
Celsus and Porphyry also criticised the same anthropomorphisms.
See Origen, Contra Celsum IV, 71 ff.: Celsus. .. ridicules those pas-
sages which speak of God's words of anger addressed to the sinners and
of treatments delivered against sinners. Celsus criticised the resting of
God in the seventh day. See Origen, op. cit., VI, 61. Porphyry proved
from Ex. 31.18 the admissibility of creating idols in the image of a
man, since God is presented as having fingers. See Harnack, Kritik
des Neuen Testaments von einem griechischen Philosophen des 3. Jahr-
hunderts, 88.

73 Stanza 21: Wan® woym nvawn wam nay mo. The problem of God
resting occupied the minds of previous generations. Philo, as well as
the Rabbis explained mawn and my" as causative verbs. It means God
made the world rest. See Philo, Legum allegoriae 1, 18 (Loeb Classical
Library 1, 156): é&nhooauer 8¢ 6mt wabwy 6 feds od walerar
mowwv, Gen. r. 10.8 (ed. Theodor-Albeck. 86): ‘2 m& 15 85 woxdn
anxb 12 812 Aov. . Lwby R Atapn kA ayra 85 Yopa kb ... oma
YTOIMY PO ... ORTM '3 '0r ‘7 owa b ' ppem mbey nnn pRw navw
sgravn ora whyb mm A onb g jp. See also Mekilta, Bahodesh 7
(ed. Lauterbach, III 255): amx: 725 8bm Ay b v 21 'poavn ora mn
872w WY by 20nan 513030 ’OR yravn ova mn Yo . L g kY Ry 8
wawa nm oo w3 why nk. The answer of Saadia: wnno v*eym nvavn
goes back to the Midrash. In his Emunot Saadia gives another explana-
tion of M mavn. See Emunot, ed. Slutski 54. 85 napnnp 8Y nawn
YL 9370 RXEA Ny W Yan ayhn.

7 Stanza 21: WMo MM 79yn 1M Syn. Cf. also Emunot, ed. Slutski,
53 where Saadia writes: 1> 7w 19n° 8RS o2 R 930 8MAA *2 237 Y
A% aovm Arpys 89 nawn &S oaxenn axn. Some of the Tannaim
denied that God ever came down from heaven. See Suk. 5a: 8% obwyn
nonb arow A,

s Stanza 64: 7% Mxyb oymy. It may refer to Gen. 16.2, 20.18,
Isa. 66.9. Hiwi probably wanted to prove from Isa. 66.9 the di-
vine birth of Jesus. This passage is another proof that Hiwi was a
Christian.
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41. God is represented as having affections.?

42. God is represented as eating and accepting bribes.??

G. God does not work miracles.

43. There was nothing miraculous in the Israelites’ crossing
the Red Sea. The fact was that Moses knew the ebb and
the flow of the tides while the Egyptians did not.?®

44. Manna was not a miraculous food. It was the Persian
plant Tarnjabin found in the deserts of the Near East.?

7 Stanza 21: M¥72 DM IDEPY IBR 121 MND XYM MR ALYAN N,
See notes 51, 73, 74. Cf. Emunot, ed. Slutski, 51: by 7378 15 *3mwy
mpp WP a0 8D noRa WA W 0pen oM mo'ka. Saadia denies
any attributes to God.

7 Stanzas 51-56: bxY a»%n naowy nawr. . .onYy wa box o o o
onb Yoo voxbm. This charge is based on Gen. 18.8. Anastasius the
Sinaite was asked the same question by an heretic. The rabbinic ex-
planation of Yo8n is known. The angels made it appear as if they ate.
See Pseudo-Jonathan s. 1. Gen. r. 48.14 and Baba Mez. 86b: 1n3 w7
Yorw.

8 This explanation of the miracle by Hiwi is ascribed to him by the
Karaite Joseph ben Abraham ha-Kohen al-Basir in his book nmam»
'np (quoted by Davidson, 98) and by Abraham ibn Ezra in his com-
mentary on Ex. 14.27. Artapanus, a Jewish Hellenist of Alexandria
(second century B. C. E.) rationalised the crossing of the Red Sea.
See C. Muller, Fragm. hist. graec. 111, 223. Meudiras uév obv Neyew,
éumetpoy Ovta TOv Movooy T9s xwpas TNV AUTWTW TNPNOAVTA
dua. Enpas s aldoons 70 wAHlos wepaiboar Cf. German transla-
tion by Paul Riessler in his Altjudisches Schrifttum, p. 191. Cf. Judah
Halevi's refutation of attempts to explain the miracles in a rationalistic
way: 8% poo...2%1 ooy pr '3 1%apb nwa phrn apa v anon ow
DOMPERD MPpY AN ... EIe 8% ahanns 89 oowon  (Kusari, ed.
Is. Metz, 14). )

1 Ibn Ezra on Ex. 16.13. Cf. the edition of Ibn Ezra’s commentary
on Ex. by J. Fleischer (Vienna, 1926) p. 108: Y51 yzon s»n mioxy pnne®
T R IIDI 1D 1IOKY 73703 DA Y NTY 1R 1 Im * WRY AR 0
Y% wrann 851 172070 KIPIT MRIBT B3 DI KA PN 27D PN Yun oy
... 3W DIpB RIM 1B T 10 13702 2 n0 M *2. Cf. Fleischer, iy no'R
1571 NPT PTaRT in a5 nxn L. Blau-Festschrift, Vienna, 1926, 241-243.
Baidawi, one of the commentators of the Koran, also explains the
miracle of Manna in a natural way. He identifies Manna with the plant
ey (Baidawi on the Koran II, 54) See Lanes’s Arabic-English
Dictionary, 1, 306. Cf. Emunot, introduction, ed. Slutski, 12: axim
... pooan 85D M TBABA 9377 '3 01on nYEY AN JoR Mk Y 3. An
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45. The face of Moses was ‘“horny’” when he came down
from Mount Sinai because it was wizened by long fasting.®

H. The Bible admits the existence of many gods.®®

46. The Godhead is represented as three.®

47. God chose Israel as His own portion but gave the other
nations into the care of the other gods.#®

Irish monk of the seventh century tried to explain the miracle of Manna
rationalistically. According to him Manna was hail. Augustine in
his treatise de mirabilibus scripturae sacrae libri tres. See G. Diestel,
Bibel und Naturkunde, in Theologische Studien und Kritiken, 1863, 292.

% Ibn Ezra on Ex. 34.29: Yax 85w maya *5 anxw ywon nn mpxy prne:
MAPIOD D 1Y DK IR DYBY 1IpA WD M3 v 3w, It is missing
in the commentary on Ex. ed. by J. Fleischer. See 7bid, P. 333.

8a The pagan-adversaries of monotheism held that both Judaism
and Christianity admit the existence of many gods. Porphyry proved
from the verse Y%pn &Y by, Ex. 22.27(28) which the LXX translates
literally feols ol xakoNoynoeiss traces of polytheism in the O. T.
See Harnack, Kritik des Neuen Testaments von einem griechischen
Philosophen des 3. Jahrhunderts, p. 90. Porphyry quoted also Deut.
13.3, Josh. 24.14 and Jer. 7.6 as a proof of polytheism in the Bible.
See Harnack, I. ¢. According to the Talmud the gnostics and poly-
theists drew their criticism of Jewish monotheism also from other
passages in the Bible. See Sanh. 38b: p7xa onawn o' 1paw Dpn b3
...x73n wobxa oax nwy). Comp. Men. 100a; Y. Ber. IX, 1 and
Gen. r. 8, ed. Theodor-Albeck, 61 ff. also Ex. 7. 29: \oxw 0o A8 1 2008
2103 0w Y 1ok Aok oY pr bYa v 13 mmbs b mox wYow 1 ne
... 1270 858 071370 295 8oY onb o onbs Yip oy yoen. For discussions
between rabbis and heretics about polytheistic passages in the Bible,
see A. Biichler, “Ueber die Minim von Sephoris und Tiberias im zweiten
und dritten Jahrhundert,” in Hermann-Cohen-Festschrift, 271 ff. Cf.
also Pesikia de R. Kahana ed. Buber, 188a: nawn *oxbn by obx pa.
See notes 81-83.

8 Stanza 50: Y'owor 0w by mbeb mxnb Swpnb apw anex ok,
Cf. Ibn Ezra on Gen. 18.6. 851 1 %M 7nx 8171 0wIN 3 0w 3 1708 NXp M
np7o oooxbpR w wan wow M om. See Justin Martyr, Dialogus
cum Trypho, chp. 56. In his discussion with the Jew Trypho, Justin
wants to prove the Trinity from Gen 18, The rabbinic point of view
is defended by Trypho and it is that the three men of Gen. 18.2 do not
include God. See Shebu. 35b pin wap ommasa AN ooND Mow Yo
Symb KON AN L. LIP3 N CNNED NI DR OFIN WRY DRI S v om
Sx2'n it ok omrav Gen. r. 48.10.

8 Stanzas 36-40: 1> pbn ws 5 oxY owen oabx pn avob 7b o
orown abx b 7 nmm osapan Abnn pbn Yx ne Ank 13 ... 0 wh wem
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48. God commanded sacrifices to be made on the Day of
Atonement to a demon (i. e. Azazel).%

I. The Bible contains contradictions.

49. Gen. 15.5 contradicts Deut. 7.7.%
50. IT Sam. 24.9 contradicts I. Chron. 21.5.8

079502 ANT WK ... PRYDY PRI DA o'R1M3A 9o 00 papn Yy onbm ban
ma0m 51 mn 977 Yy ox 0o A pr.L.%am wnmp nbuo oyw oms. See also
the anonymous Arabic commentary on Deut. 32.9 quoted by David-
son (96-97). Julian the Apostate based his charge of polytheism in
the O. T. on the same argument. See idem, o0p. cit. 99E (Loeb Classical
Library, 111, 340): 7av 6¢ &X\\wv évdv, drws 7 U’ oloTioL SotkolvTal
Oeots, 008’ AvTwody uvelav memoinTar According to rabbinic sources
God appointed angels as rulers of all the nations after the building of
the Tower of Babel but He preserved for Himself only the rule of the
people of Israel. See PRE, Chp. 24: %51 bxwm now now 52 by xbn mm
wona. See also Pseudo-Jomathan on Gen. 11.8 and Deut. 32.8-9.
The official rabbinic writings contest the conception that Deut. 4.19
admits the justification of worship of the heavenly bodies and the
angels. It is maintained that the sages who translated the Bible into
Greek permitted themselves a very free rendering of Deut. 4.19
in order to obviate any misunderstanding. Cf. Mekilta xnos (ed.
Lauterbach I, 112); Y. Meg. I, 9; B. Meg. 9a; Masseket Soferim 5. .
Cf. Ginzberg, Legends of the Jews, V, 205.

8% Emunot (ed. Slutski, 73): ora Smyb 0avpn a1 9w 137pn *ywnm
onoon. It was also one of the charges of Julian the Apostate. See
idem, op. cit. 299B (Loeb Classical Library, 111, 402): Twep 6¢ amo-
Tpomaiwy émdakovoar walw boa Aeye See also the edition of C. I.
Neumann, Julianus contra Christianos (Leipzig, 1880), 217. Neumann
quotes Cyrillus of Alexandria (Fifth Century), who held that according
to Julian Moses sacrificed to the di averrunci, deities who avert evil in
contradiction to idols as expressed in Ex. 22.19. Julian translated con-
trary to the LXX Ymty not with dmomoumratos but with feol amorpo-
maiot. See also Joma 67b: o nn'By WD BYRAR 0237 MDD MpR DR
nSnwnn Pyer. .. on. Lev. r. 22; Maimonides, More Nebukim 111, 32.

% Since very early times the harmonization of contradictions in the
Bible was one of the hermeneutics. The rabbis and the Church tried
to harmonize contradictions. In the Gaonic period the literature of
harmonization of contradictions in the Bible was increasing, which was
a sign of the challenge of the Bible by various heretics. See HUCA
X1V (1939) 339; Ginze Kedem, V (1934) 1435.

8 Stanza 43: See also Saadia’s translation of Deut. 7.7: ony '3
pyin omp Spx onak Ya vywn. For other rabbinic interpretations of 3
vynn onk see Hul. 89a and =1y*>& 'a1 nw». ed. Enelow, 181.

% Emunot 111 (ed. Slutski, 72): maya 13 pnap axpn TNk o wm
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51. I Kings 7.13-14 contradicts II Chron. 2.13.%7
52. II Kings 8.17 ff. contradicts II Chron. 29.2.%8

J. Many commandments, statements and stories of
the Bible lack reason.

53. Many commandments of the Bible lack detailed
instructions as to how to fulfill them (nmxnn *wrp). They
lack also a rational motivation (MM nywv).5

...1no 3 v avmw. See Saadia’'s commentary on the Barayta of
R. Ishmael, ed. Muller (Oevres completes I1X, 83). See also Pesikia
Rabbati 44a; Jalkut Shimeoni, 11, 165. Cf. L. Ginzberg, Legends of the
Jews, VI, 270 n. 120.

8 Ascribed to Hiwi by an anonymous Arabic commentary on I Kings
(Davidson, 98). This contradiction was also dealt with by the rabbis
‘and by the Church fathers. See Ginzberg, op. cit. 295, n. 61.

8 Emunot 111 (ed. Slutski 72): 13 vw 1awmn w5 wmwear o wben
o'nw axn 1o 51 jan e apr 8w o, Ahazia could not be aged 42
years at the death of his father, because the latter was only 40 years
old when he died. This difficulty was already noticed by the rabbis.
See Tosefta Sota 12.3; Seder Olam Rabba XVIII (ed. Ratner, 73). Cf.
the ““Oldest Collection of the Bible Difficulties by a Jew,” JQR XIII
(0.S.), 361.

8 D*IRIAD MXDT L1 PRY MY TN 19D PPN DIXPH 0TR M3 NXp O
13. It is evident from the answer of Saadia that Hiwi made two criti-
cisms of the Bible: one concerning the lack of mxni ‘w115 and the other
concerning the lack of mxnn 'nyn. Concerning the first charge it is
known that the rabbis based on the lack of mxni *vr7p their contention
that the oral law (1 Yyaw A7n) is on an equal status with the written
law (an3aw amn). See Sifra on Lev. 26.46: w1 m7n *new Twbn nnm
AMAR MmNt mbn men Ta D A ... D Sya ‘M1 anda 'k Sxwb onb
OB D Y e pIpT mdbn. Cf. Tanhuma, Noah ansaw n7n
mvae 79 Syav amm mb%s. Concerning the second charge, the lack of
mxon *pyv the rabbis were divided in the opinion if it is admissible to
search after a rational motivation of the commandments. See Sanh.
21b: Swo1 1oyv 19301 Mxpp nw w AMNR *pyw Yn kY Ao Ep PRy TN
o%yn Y1 13, See also Pes. 119a: no*ow 01371 A%on ar. . . p'Ry noanh
N PYL N Rp por pay. Yoma 67b: 1ympwn cmpin nx ... 137 0N
nam 03 AXSm npyw nea% m nbox b8 by en jornw 007as
7% P81 vnppn "7 3k 7k 9’0 oon N 'wyp qpRn 8pDer Nbnwpn YR YNED
oma > mea. Cf. Hag. 13a; Cant.r. 1.17. See also Bet ha-Mid-
rasch by A. Jellinek, V, 45: an 1190 SxwS non *oyw n7apn nbio mab vnyb
o8bs o wep M wa Ao uep nenR nw MR, See Die Dikduke
Ha-Teamim des Ahron ben Moscheh ben Ascher . . .von S. Baer und H. L.
Strack, 53: ... o'"%n 8% o'min0 11737 Yew Y oo ap vn Sxwn Sxee oxy
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54. What is the reason for the punishment inflicted on
Cain?9°

55. What was the meaning of the vision of Abraham during
the “covenant of pieces?’’%

56. Why does the Bible dedicate so much space to the
story of Eleazar, the servant of Abraham?9

57. Why did Abraham accept the command of God to
sacrifice his own son?9

58. Why did Jacob marry four wives? Would not the
history of the Jewish people have had another course if he
had married only one wife?%

59. Why should the ashes of a red heifer cleanse the unclean
and vice versa?%

60. How could the breaking of the head of the heifer atone
for the people when they committed no crime?

13 0ynr% a3 89 20w e ’Y abup W0 kappa a9 anawn. Cf. further
Maimonides, Mishne Torah, Hilkot Meila 8.8; Hilkot Mikvaot 11.12.

% Stanza 6: 117 83 % wp1 Yy, The active participle 79 has here
the meaning of “‘a wanderer’” and it refers to the punishment of Cain
to be a wanderer I 3 (Gen. 4.14). Saadia holds that Cain was not
punished for the murder of Abel but for his arrogance. See note 57.
We find the same question in the collection of questions addressed to a
Gaon. See mabw nbap by A. S. Wertheimer, 69: amxan vny mm s
m 3.

9t Stanzas 44-46: ormy naw1 89 oInam amon 'oyv. The covenant of
pieces is criticised here. See note 185. ' :

92 Stanza 35: o7 AR YYD . .. 037 Y 1an> 8% 019 omay Py
gna w01 w5 ans.  The rabbis dealt with this question. See Sifra
Shemini 5; Gen. r. 60.8 (ed. Theodor-Albeck, 650).

53 Stanzas 61-62: mow 2w %01 1% 1M 19373 Y8 e o owb o
v nan. Davidson (p. 72, n. 235) holds that it refers to Isaac but
Poznanski proved that it could refer only to Abraham. See ZHB,
XIX, 7 and idem, *5%an »vn Yy 101 mawn, 36, n. 3.

94 Stanza 69: NA2WN3 13 71 WP KY ... NN DN AN IND VA DR Q'03IY.

95 Emunot 111 (ed. Slutski, 73): Mo paya 2wrw "rovm. It is an old
heretic question which the rabbis tried to answer. See Tahnuma B.
IV, 116:. .. 71991 . . . J1 %81 pIn 2 avna o%1521 oSy 3w YR % 03T .
Cf. Num. r. 19(3).

8 Emunot 111 (ed. Slutski, 74): oy nby Sy o wym. The
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61. Why did God make His light dwell among men, and
leave His angels without light?97

62. Circumcision is without reason. It is simply mutila-
tion.%®

63. There is no mention of reward and punishment in the
future world in the Bible.?®

64. God did not create the world ex nihilo.*°°

rabbis dealt with this question. See Sifre on Deut. §210; Sota 46b.
Cf. Ginzberg, op. cit. V, 357 n. 296.

97 Emunot 111 (ed. Slutski 72): xman Pown P& 2wn agn "5 wonm
Tk 853 oiwn ooorbon mam oaR 13 a2 M8, See also Saadia’s com-
mentary on 79%'71 190 (Quoted by Judah ben Barzilai in his commen-
tary on a7’ 790 ed. Halberstamm, pp. 21, 234). Cf. o'nxan 9xr ed.
Lewin, I, 17. This question occupied the minds of the rabbis. See
Tanhuma B. 11, 94: mo% oy Sv maa 1vb 1o 19 nawn oxbo wowe 10>
o'wa RNY R Jnav onnnn® 9m oarby o ank. Cf. Hagoren, VII,
120.

9 Stanza 41: nvwY nom nman Sy niyb. Cf. Emunot 111 (ed. Slutski
73): npben MIR™MI2 BN M3 0IRA P PR MEoA pdna wmw yavm
omn I NT 927 Nep MDY s ovn Wk, Circumcision was since
ancient times a subject of criticism by the Gentiles against the Jews
See Strabo, Geographie, 16.2, 37; Apion, Josephus, contra Apionem,
11, 13 (Loeb Classical Library, 1, 346): kal v Twv aiboiwy xAevaiel
wepirouny. See Th. Reinach, Textes d’'auteurs grecs et romains, index
s.v. circumcision. Also the Church Fathers fought against circumci-
sion. See Justin Martyr, Dialogus cum Trypho, 19.30. Cf. Ginzberg,
op. cit. V, 268-269. :

99 Emunot 111 (ed. Slutski 74): 8% Y01 nmna xxp &Y ' “wy owm
8371 o9y wny. Gratz and J. Guttmann are of the opinion that ques-
tions 11 and 12 of the 3rd chapter of Emunot are of Christian and Is-
lamic origin respectively. E. Stein is of the opinion that these questions
go back to Hiwi. See Gratz-Rabinowits, 111, 473; J. Guttmann, Monats-
schrift, 28, 298; E. Stein in mnbp 790, 221. According to Josephus the
Sadducees did not believe in a future life and in reward and punish-
ment after death, see Antiguities of the Jews 18, 1, 3-4. Marcion also held
that the Old Testament does not mention reward in the future life.
See Tertullian, Adversus Marcionem: 111, 24; coeleste regnum non pre-
dicatum ‘est apud creatorem. The Manichaeans also maintained that the
Scripture does not mention future life.

1w Pseudo Bachya, op. cit. ed. Goldziher, 16.11.20-24. (Davidson 99).
Hiwi explained 1131 170 as the material from which God created the
world. See Poznanski, Hagoren, V1I, 116-117. Cf. Emunot, introduc-
tion, p. 20, where it is evident that Saadia disputes Hiwi’s opinion of
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65. Man has no free-will; everything is predestined.r*:

It must be admitted that of these sixty-five questions,
not all can be referred with certainty to Hiwi’s.®? Some
of those listed above as separate queries may really be
duplicates of one another.* Davidson counted only
forty-éeven questions'® and Poznanski only forty-four.rs
For our own part, we have included all hypothetical
questions of Hiwi, and all those mentioned at the end
of the third chapter of Amanat by Saadia.

An analysis of the questions and difficulties dealt with
by Hiwi shows that the majority of them may be found in
other non-Jewish and Jewish sources.

Injustice, wickedness, ignorance, weakness, falsity, fond-
ness for blood, sacrifices, on the part of God, and anthro-
pomorphism, polytheism, inconsistency and illogicality in
the Bible were charges levelled previously by Marcion,

the creation of the world. It seems that Hiwi did not believe in creatio
ex nihilo. Neither did Marcion believe in it. See Tertullian, Adversus
Marcionem 1, 155 creator mundum ex aliqua materia subiacente molitus
est. Ibn ar-Ravendi, the Islamic heretic of Jewish origin, a contempo-
rary of Hiwi also denied creatio ex nihilo. '

1t According to Moses ibn Ezra in his work w5 'a ap™inbx axna
ap'prvay (Quoted by Davidson, 99-100). Marcion also denied free will.
Harnack op. cit. 97-98: Si scivit non est in culpa is qui prescientiam dei
vitare non potuit . . . sed ille qui talem condidit. According to Moses ibn
Ezra, Hiwi was under the influence of the Islamic sect of Gabariya
which denied free will.
* 12 Gratz (I.¢.) and J. Guttmann (I ¢.) do not ascribe the last two
of the twelve questions in the 3rd chapter of Emunot 111 (ed. Slutski
73-74) to Hiwi. See above note 99. Poznanski ascribes to Hiwi only
the questions 4, 7 and 11. See idem *5%a7 »vn Yy 101 mawn 13 n. 2.
Until recently no one has ascribed the ten questions dealing with the
abrogation of the law to Hiwi anm mx %wa Emunot, 111 (ed. Slutski
69-70). See however above note 57 where we have evidence that one
of the questions dealt with by Saadia goes back to Hiwi. We are en-
titled to ascribe the others also to him.

3 The questions 9 and 11; 12, 13 and 64; 14, 15 and 53; 36 and 57; 38
and 40.

4 Davidson, 26.

ws Poznanski, op. ¢it. 13. n. 2.
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Celsus, Porphyry, Julian the Apostate, the Gnostics and
the Manichaeans. ¢

Rabbinic literature is full of allusions to criticisms of
the Bible made by various heretics.’°? Indeed, the rabbis
found it necessary to pay special attention to the re-
conciliation of seeming contradictions in the Scriptural
text.2°8

It is therefore impossible to see any originality in most
of Hiwi's charges. Even in the rationalistic explanation of
miracles he was not original. The miracle of the crossing
or the Red Sea was already rationalized by Artapanus, the
Jewish Hellenistic writer of the second century B. C. E.rs
Similarly, the miracle of manna in the desert was explained
rationalistically by an Irish monk of the seventh century
C. E.;*° while Saadia, ardent opponent of Hiwi, though he
was, tried nevertheless to rationalize miracles.”™ It was,
in fact, a common rationalism of the period which influenced
Hiwi and Saadia alike.

106 See Marmorstein, op. cit. E. Stein, op. c¢it., Edward J. Young,
Celsus and the Old Testament, The Westminster Theological Journal,
VI, 2 (May 1944). See also the notes to the enumerated questions of
Hiwi in the present paper and notes 138-143.

107 See A. Marmorstein, ‘““The Background of the Haggadah’', HUCA,
VI, 145 fi.

108 See note 84.

9 See note 78.

mo See note 79. Rationalistic explanation of the miracles related in
the Bible occupies the minds of scholars until today. For modern
explanation of Manna see, F. S. Bodenheimer, The Manna of Sinai,
The Biblical Archaeologist, X, 1 (1947), 2 ff. Major Claude S. Jarvis
who was Governor of Sinai for fourteen years reported that he once
witnessed the miracle of striking water from the rock in the desert.
See C. S. Jarvis, Yesterday and To-day in Sinai, 1932, 174; idem, The
Israelites in Sinai, Antiquity, VI (1932), 434 ff.

m: See Ibn Ezra on Gen. 3.1: pxw ub 7manme anx R TIY0 27 RN
137 8% posn oy wan o b v 1ab osa ox o nym mMat. Cf.
Abraham S. Halkin, ‘“Saadia’s Exegesis and Polemics,”” Rab Saadia
Gaon, Studies in His Honor. Edited by Louis Finkelstein. New York,
1944, 117 ff.
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The originality of Hiwi lies in his heresy. He is the only
Jewish heretic known to us who compiled such a list of
difficulties and queries. Many attempts have been made to
trace the immediate sources from which he drew his argu-
ments against the Bible.”> The purpose of the present
study is to call attention to parallels to Hiwi's attacks in
the contemporary literature of various heretical origins.

(To be continued)

uz See note 1.



